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PRINTED PUBLICATIONS AND PUBLIC ORGANIZATIONS
OF POLISH-LITHUANIAN TATARS: THE SECOND HALF
OF THE 19TH CENTURY AND THE 20TH CENTURY

At the end of the 19th and the beginning of the 20th century, there was a national revival of the
Polish-Lithuanian Tatars connected with the general atmosphere in Europe where nationalism was a key
ideology, as well as with the increase of the national feelings among the Muslim nations of the Russian
Empire, and with the effort of a group of Polish Tatar young intellectuals.

The purpose of the article is to present the results of research on the content of the media, literature
and cultural values of the Polish-Lithuanian Tatars in Russia in the late nineteenth and early twentieth
centuries.

In Saint Petersburg, at the end of the 19™ century, there was a quite large settlement of the Polish
and other inhabitants of the Empire. According to the statistical data, in 1900, there were 50,000 Poles
living there, that stood for 3,57 % of the city population. The same statistics shows that there were about
5,800 Tatars from Crimea, the Volga Region, and Siberia settled in Saint Petersburg. In these numerous
national mosaics there also were the Polish-Lithuania Tatars.

In Saint Petersburg, activists of national Pan-Turkism and Pan-Islam movements in Russia were
educated. Among them one could also find Polish-Tatar students from such families as Achmatow-
icz, Kryczynski, Sulkiewicz, Bazerewski, et al. At that time, at the beginning of the 20" century, Leon
Kryczynski began to be an organizer and leader. He descended from the old, landowner Tatar knez
(royal) family of Najman Mirza Kryczynski, originated from the knez family of Nejman-Piotrowicz, one
of the oldest Tatar aristocratic family of the Grand Duchy of Lithuania.
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Ceanm Xazbuesuny

OAbWTbIHAQFBI Bapmusg >xeHe Masyp yHuBepcuTteTi, INoablua, OAbLWITBIH K,
KasakcTaHaarbl [oAblia EAwici
e-mail: schazbijewicz@gmail.com

MoAblua-AMTBA TaTapAapbIHbIH, 6acna 6acbIAbIMAApPbI MeH
KOFaMADIK, YiibiImAapbl: XIX FacbipAbIH eKiHLi XKapTbICbl XkaHe XX FacbIpAbIH, 6achbl

XIX racblpabiH, asFbl MeH XX FacbIpAblH, 6ACbIHAQ MOASIK-AMTBA TaTaPAAPbIHbIH, YATTbIK, XaHFbIPYbl
6acTaAAbl, MYHbIH 631 YATLIBIAABIK, XXETEKLLi MAEOAOTMSFa aiHaAFaH Eyponaaarbl XKaArbl KOHIA-KYMEH,
COHbIMeH Kartap Peceil MmnepusicbiHA@Fbl MYCbIAMAH XaAblKTapbl apacblHAQ YATTbIK, Ce3iMAEPAIH,
ecyiMeH, CoHaait-ak, 6ip TOM >Kac MOASK TaTapAapbl 3USIAbIAAPbIHLIH KyLI-XirepiMeH 6GanAaHbICTbI
60AAbl. MakaAaHbiH MakcaTbl — XIX FacbipAbiH asFbl MeH XX FacbipAblH 6acbiHAAFbl Peceraeri noAsik-
AMTBa TaTapAapbiHbiH, BAK KOHTEHTI, 8Ae0MeTi MEH MOAEHM KYHABIAbIKTAPbl TypaAbl 3epTTEYAEpPAIH
HOTMXKEAEPIH YCbIHY.

Metep6ypr XIX FacbipAblH asFblHAQ MMMEPUsHbIH 6acka Aa TYPFbIHAAPbIMEH Gipre NMoAsKTapAbiH,
AQ YAKEH TOObI LWOFbIpA@HFaH OpTak yil 60AAbl. Cratuctukara caiikec, 1900 XbiAbl MyHAQ 50 MbiH,
apam eMip cypreH. MNoAsgkTap Kaaa XaAkbiHbIH 3,57 %-biH KypaAbl. CoA ctatucTukara corkec CaHKT-
Metep6yprre Kbipbim, Eain xaHe CibipaeH KeAreH 5,8 MbiH, TaTap eMip cypreH. bya yAKeH yATTbIK Oto-
©pHeKTE MOASIK-AMTBA TaTapAapbl Aa Gap.

CankT-Iletepbyprte Peceiiperi yATTbIK, MAHTIOPKUCTIK >KOHE MAHMCAAMUCTIK KO3FaAbICTApAbIH
6eAaceHAinepi TopOMeAeHAl, OAapAblH apacbiHAa Axmartosuutep, Kpbiumtckuiaep, CyabkeBuutep,
basapeBckuiiaep xoeHe 6ackarap cusaKTbl oTbacbiAapaaH epbireH MoAsgk TatapAapbl Aa 60AAbL. ASA
con Kke3ae, XX racblpablH, 6acbiHAQ Haiiman kHSI3i Mbip3a KpblUMHCKMIAAIH, €CKi acblA TyKbIMbIHAH
WbIKKaH AeoH KpbIUMHCKMIA YbIMAACTBIPYLILIABIK, KOHE >KETEKILIAIK POAIH aTkapa 6acTtaabl. Mbip3a
KpblunHcknin AutBa Yabl KHSIBAIMIHIH TaTap akcynekTepiHii exeari oT6acbirapbiHbiH, 6ipi Harman-
MuoTpoBuuTEp OTOACHIHAH EA.

TyiiiH ce3Aep: MOASIK-AMTBA TaTapAapbl, MAEOAOTMS, YATTbIK ce3iM, Peceit umnepuscol, 3usiAblAap.
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MeyvaTHble M3AaHMUS M 06LLLECTBEHHDbIE OpraHM3aLMu
MOAbCKO-AUTOBCKMX TaTap: BTopasi noaoBuHa XIX — Hayano XX BB.

B koHue XIX n Hauaae XX BB. HQYAaAOCb HaALMOHAAbHOE BO3PO>XKAEHME MOAbCKO-AUTOBCKMX TaTap,
cBsI3aHHOe ¢ obulei atmMocdepon B EBporie, rae HauMOHaAM3M CTaA BEAYLLEN MAEOAOTMER, a Takxke
C pacTylWMMM HALMOHAAbHBbIMM YyBCTBAaMM MYCYAbMAHCKMX HapoaoB Poccuiickon umnepuun. BaxkHoe
3HaYeHMe MMEAN B 3TOM KOHTEKCTE YCUAUS MOAOAON MHTEAAUTEHUMM NMOAbCKMX TaTap.

LleAb cTaTbun — NpeACTaBUTb pe3yAbTaTbl UCCAEAOBaHUI KOHTeHTa CMW, AuTepaTypbl M KYABTYPHbIX
LEHHOCTEeN MOAbCKO-AMTOBCKMX TaTap B Poccmm koHua XIX, Hauaaa XX cToaetns. [Netepbypr B KoHLE
XIX Beka 6bIA AOMOM AASE BOABLLOM KOAOHMM MOASIKOB M APYTUX SKUTEAEN MMrepun. Mo cTaTUCTUUYEeCKnM
AaHHbIM, B 1900 roay 3aecb npoxxuBano 50 Tbicay yeaoBek. [oagkm coctaBasan 3,57 % HaceAeHWs
ropoaa. o ton xe cratnctuke B CaHkt-IeTepbypre npoxxmnsano 5,8 Thicaum tatap 13 Kpbima, Boarn n
Cnburpn. Ha 310 60ABLLOM HAaLUMOHAAbHOM MO3anKe TakxKe M3006padkeHbl MOAbCKO-AMTOBCKME TaTapbl,
MX 0OLLECTBEHHAS >KM3Hb M NeyaTHas npakTmka.

B Cankt-leTtepbypre noayyaar o6pasoBaHMe aKTMBMCTbI HALUMOHAALHOIO, MAHTIOPKMCTCKOro
M MaHUCAAMCKOTO ABMXEHMI B Poccmn, cpean KOTOpbIX ObIAM M MOAbCKME TaTapbl M3 TakMX CEMEM,
Kak AxmartoBmumn, KpblumHckmne, CyabkeBnun, basapeBckue n apyrmve. VIMeHHO Toraa, B Hayane XX
Beka, AeoH KpblUMHCKMI, BbIXOAEL, U3 CTApPUHHOIO ABOPSIHCKOro poAa HaimaHckoro kHsi3s Mup3bl
KpbIUMHCKOro, CTAaHOBUTCS OPraHmM3aTopoM M PYKOBOAMTEAEM HaUMOHAAbHbIX MHULMATMB MOAbCKO-
AMTOBCKMX TaTap. Mwupsa KpbluMHCKMA npoucxoamA mn3 poaa HainmaH-IuoTpoBuuein, oAHOM M3

CTapenluMx ceMein TaTapckoi apucTokpaTum Beankoro KHsxxecTBa AUTOBCKOrO.
KAtoueBble cAOBa: MOALCKO-AMTOBCKME TaTapbl, MAEOAOTMSI, HALlMOHAAbHbIE YyBCTBa, Poccuiickas

mMnepua, MHTEAAUreHun4.

Introduction

Brothers Leon and Olgierd Najman Mirza
Kryczynski participated actively in the movement
of Muslim nations in Russia’s rebirth, after 1920
they were instrumental in building the Tatar Polish
reality. Leon Kryczynski was a leader, a publisher,
an activist, and a writer. After 1935, he lived in
Gdynia acting as a vice-president of a regional
court. He was an editor-in-chief and in practice
the publisher of ‘Rocznik Tatarski’, which actually
was more of an almanac than a periodical. Three
volumes of ‘Rocznik Tatarski’ were issued, they
were a basis for scientific research on the Polish-
Lithuanian Tatars as well as for this group’s self-
identification. In 1939, he was killed by Germans in
Piasnica. Olgierd Kryczynski was also a social and
political leader of the Polish Tatars, the chairman
of Muslim Community in Warsaw, the prosecutor
of the Supreme Court in Poland, and was killed by
NKVD (The People’s Commissariat for Internal
Affairs) in Smolensk in 1941.

The most well-known Tatars of this period
were Alexander Sulkiewicz, Maciej Sulkiewicz
and Jakub Szynkiewicz. Aleksander Szulkiewicz
descended from the old Tatar aristocracy and was
a close colleague and a friend of Marshal Pitsudki
from the early period of fighting for independence.

He was one of the co-founders of PPS (The Polish
Socialist Party) and was in charge of smuggling the
underground newspaper published by PPS — ‘Ro-
botnik’ through the border of the Russian Partition.
After a split in the party, he supported Jozef Pitsudki
and organized the future Marshal’s escape from a
prison in Saint Petersburg. He was killed in 1916 as
a soldier of 1st Brigade of the Polish Legions.

Maciej Sulkiewicz, Aleksander’s cousin and
General Lieutenant of the Russian Army after the
February revolution of 1917, was an organizer of the
Muslim Corps on the Romanian front. It consisted
of Muslim soldiers and officers from the former the
Imperial Russian Army. After the corps disarma-
ment by Germans, he went with officers to Crimea,
where, from June to October 1918, he was acting
Prime Minister and was the Minister of Foreign
Affairs and War of the Crimean People’s Republic
until the Crimean Tatars declared the independence.
After that the General Denikin Volunteer Army
seized Crimea. He went to Azerbaijan where he was
the Chief of Staff and was responsible for organizing
an army for the country, which was independent for
a short time. In 1929 he was killed by Bolsheviks in
Baku.

Jakub Szykiewicz, a graduate in oriental philol-
ogy from Berlin University, was a religious leader of
the Polish Tatars. At the 1* All-Polish Muslim Con-
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gress in Vilnius in 1925 he was elected a mufti — the
head of Islam in Poland. After the war, he emigrated
to Egypt and the USA.

Stefan Tuhan Mirza Baranowski should also be
mentioned here as a publicist, a historian, and editor-
in-chief of ‘Zycie Tatarskie’, a monthly issued from
1934 to 1939 by the Cultural and Educational Union
of Tatars in Vilnuis. This organization was formed
by the Kryczynsky brothers and it existed from 1926
to 1939. Its aim was both national revival and self-
help as well as the improvement of the education
level among the Polish Tatars. This union organized
common rooms, folk bands, lectures, as well as
balls, games and youth meetings. The organization’s
role into the maintenance of the Tatar tradition be-
tween war in Poland is of incredible importance.

In the period of the Second Polish Republic, the
Tatar population in Poland amounted to six thou-
sand people. They lived in the northeast provinces:
Wilno District and Nowogrdodek District. In Poland,
between the years of 1918 and 1938, there were 17
mosques, 2 houses of prayer and 19 religious com-
munities associated with the Muslim Religious
Union in Poland, headed by a mufti. Three press
titles were issued: ‘Przeglad Islamski’, a quarterly
from 1930-37 in Warsaw, ‘Zycie Tatarskie’ a month-
ly from 1934-1939 in Vilnius, and ‘Rocznik Tatar-
ski’ a scientific and social-literary journal. Vilnius
was a cultural and social center for the Tatars in the
inter-wars period.

During the Second World War, there was the Su-
preme Military Imamate of Polish Muslims at the
headquarters of the Polish II Corps of the Polish
Armed Forces in the West operating till 1947. On
26th and 27th September in the same year, the 1st
General Assembly of the Polish Muslims in Great
Britain appointed the Supreme Imamate of the Pol-
ish Muslims in Great Britain, which closely coop-
erated with the Polish centers in exile. The chief
imam, Emir Bajraszewski, was a member of the 4th
National Council of Poland assisted by August Za-
leski, the President of Poland in Exile. The Imamate
published its own periodicals such as ‘Komunikat’
and later ‘Glos z Mainaretu’.

The Tatar Community in Poland, after 1945

In 1945, Pomeralia was a destination of the
first groups of Tatar people, citizens of the Polish
Republic from former districts: Wilno District and
Nowogoérdek District; the former districts of Vaw-
kavysk and Grodno, and other places in the Border-
lands. The Tatar community came on the grounds of
so called ‘repatriation’ with the Polish people. This
‘agreement’ between the Polish and the Soviet gov-

ernments did not include the Tatar minority. Those
Polish Tatars who had written in their documents
‘the Tatar nationality’ as a declared nationality had
difficulties obtaining the required entry permit. It
was not a huge ethnic group. According to the data
of January 1939, there were six thousand Polish citi-
zens of the Tatar nationality who were Muslims. A
large number of Tatars were conflicted about leaving
their established properties, especially rural people.
There were also those who wanted to wait for clari-
fication, from their point of view, of the unstable po-
litical situation, expecting the borders of Poland to
return to their pre-war locations. Tatars came mainly
because of the so called ‘Recovered Territories’ di-
rected by PUR (State Repatriation Office). They ar-
rived in small groups numbering from a dozen to
a few families, or just single families among the
Polish ones. The majority of Tatar people came to
Gdansk and Pomerania or to the Western Territories
from 1945 to 1949, after that, departures occurred
up until the 1970s. Although there were sporadic,
individual departures, the majority of Tatars settled
down during the time period mentioned above.
Those who left the Soviet territories represented
people mainly from the urban population, intelli-
gentsia, or former Tatar landowners. These people
were the most aware of the character and duration
of changes, they felt the most vulnerable to Soviet
power. In new Poland, despite the system transfor-
mation, most Tatars felt quite safe.

After the Second World War, the border changes
and the expulsion of the Polish people named for
‘repatriation’, the centers of religious and socials
life on the Borderlands became extinct. There was
also a pause in the culture of small ethnic and reli-
gious groups, among them Polish Muslims — Tatars.
In 1945, a ‘cultural odyssey’ of these people began.
Those Tatars, who decided on ‘repatriation’ often
did not have a choice, and together with the Polish
population were directed by transports to Pomerenia
and the Recovered Territories in the west districts
of Poland. Part of Muslim-Tatar population settled
down in Warsaw.

After the trauma caused by the war and the ex-
plosion of the new authorities’ activities, Muslim-
Tatars tried to organize themselves. It is impossible
to provide a full description of the post war period
because of the lack of records — much of the archi-
val materials disappeared, lost by the Tatar activists
who were not aware of the importance and need
for the collection of materials. It is a well-known
fact that in 1946 the Central Muslim Community in
Warsaw was formed. Since 1946, the Polish Mus-
lims going from the Borderlands to the west came
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in a few or in a dozen families. The majority of Ta-
tars arrived between 1945 and 1950. The migration
lasted until 1956. In the 1960s, single families or
people came from the east border to establish resi-
dence. A map of the Tatar settlement after the Sec-
ond World war is a map of the Muslim settlement as
well. Tatars settled in the following places: Gdansk,
Elblag, Trzcianka Lubuska, Gorzéw Wielkopolski,
Krosno Odrzanskie, Szczecinek, Szczecin, Poznan,
Wroctaw, Jelenia Gora, Walbrzych, Olesnica, and
Bydgoszcz. Despite this, the traditional venues of
Tatar-Muslim settlement are Warszawa, Biatystok,
Sokotka, Suwalki, Bohoniki and Kruszyniany in the
Podlaskie District.

The Muslim Religious Association was officially
reactivated in 1947 led by Jakub Romanowicz. This
association was restarted based on a 1935 act about
the state’s relation to Muslim religion which was
changed in 1947. According to these changes, the
Supreme Muslim Association College and its Presi-
dent are in charge of the Association. The College
members and the president were not clerics, since
in Islam there are no clerics in the Christian sense.
The next president was Emir Tuhan Baranowki. The
Muslim Religious Association consists of 6 reli-
gious communities in Gdansk, Biatystok, Warsza-
wa, Gorzow Wielkopolski, Bohoniki and Kruszyn-
iany. There are wooden historical mosques dated to
the turn of the 18™ and 19™ centuries in Bohoniki
and Kruszyniany. The Muslim Community in Gdan-
sk was organized in 1960. At the same time (1960)
the Muslim Community in Bialystok was formally
established. In the 1980s, the city authorities gave
a small building on Grzybowa Street to the com-
munity. This is a house of prayer as well as a place
for the community board’s meetings or for religious
gatherings. In 1991, a prayer house on Wiertnicza
Street in Wilanow was opened for use. This house of
prayer was founded by the Muslim states’ embassies
in Poland. Due to these funds and the input of their
own Tatar society, the wall and the mortuary in the
Tatar cemetery in Powazki on Tatarska Street was
renovated. In 2001, another Muslim community was
established in Bydgoszcz.

In 1992, the Union of the Polish Tatars was
registered as an ethnic, cultural and social organi-
zation which aims to represent the interests of the
Tatar people. So far, the Union of the Polish Tatars
has had three branches in Gdansk, Biatystok, and
Warsaw. Publishing has been ongoing. Periodicals
include: ‘Rocznik Tataréw Polskich’, a scientific,
literary and social journal; ‘Zycie Tatarskie’ a social
bimonthly; ‘Swiat Islamu’ a quarterly; in addition,
‘Wydawnictwo Rocznika Tataro6w Polskich’ pub-

lishes books. The last book issued there is ‘Herbarz
rodzin tatarskich Wielkiego Ksigstwa Litewskiego’
written by Dumin. At present this publishing and
editorial action functions as a kind of folklore sub-
stitute. Especially today, the Polish Muslims try to
generate a new model of activity corresponding to
the reality of Poland and Europe.

The Tatars of Pomeralia — an Example of
Participation in the Polish Social Life

Before 1945, with some exceptions, there had
been no settlement of the Polish-Lithuanian Tatars in
either Gdansk or in Vistula Pomerania. These excep-
tions represent historical episodes connected with
the Tatar presence in the neighborhood of Gdansk
rather than settlement situations. The first one oc-
curred during the 13 Years’ War and was related to
the battle of Nieszawa. The Teutonic military attack
on ships on the Vistula River near Nieszawa was put
down by Kazimierz IV Jagiello’s army, in large part
due to the Polish-Lithuania Tatars who were in the
King’s personal guard. The second one was when
the Tatars took part in the last war with the Teutonic
Knights during the reign of Zygmund I the Old. The
next was when the Tatars cut wartime food provi-
sion delivered to Gdansk by land during the Siege of
Gdansk in the days of Stefan Batory. It must be men-
tioned that a small number of Tatars living in the
interwar period were not in Gdansk, but in Gdynia.
Leon Najman Mirza Kryczynski lived in this place
since 1935. He was a leader of the cultural move-
ment of the Polish Tatars and was editor-in-chief of
‘Rocznik Tatarski’, a journal of culture, science, lit-
erature and society that depicted the history and cul-
ture of the Polish-Lithuania Tatars. This periodical
played a key role in solidifying the self-awareness
of the ethnic Tatar people in Poland. Leon Kryczyn-
ski was a vice-president of a Regional Court from
1935 to 1939; he was killed by Germans in Piasnica
in 1939. The second prominent person was Dzennet
Dzabagi Skibniewska. She was a daughter of a lead-
er of the Caucasian nations in exile in Poland. She
fought in the battle of Gdynia and later served with
the Commander-in-Chief Staff in London. After the
Second World War, Ms. Skibniewska returned to
Poland, to Gdynia. She was an active participant in
Tatar society life.

From 1945-1946, a huge group of Tatars from
Vilnius came to Gdansk. Imam (cleric) Ibrahim
Smajkiewcz went with them. He organized these
people’s religious life slowly as needs and oppor-
tunities arose. He conducted holiday prayers, led
the ceremony of the newborn babies’ admission to
Islam, and provided services at funerals and wed-
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dings. It happened without any official registration
of a religious Muslim organization, in private plac-
es, however, out of necessity on the advice of then
authorities.

The Tatars, who had come to Gdansk decided
to work in factories and state-owned plants in the
Polish administration throughout Tricity. They were
employed in the administration of justice, hospitals,
and PZU (State Insurance Company). For instance,
Aleksander Sulkiweicz was one of the organizers of
Polish jurisprudence in Gdansk. Beginning in July
1945, he served as a judge of the Regional Court in
Gdansk, was a founder of the Court Civil Depart-
ment and later the Commercial Department, and fi-
nally served as the president of the 2" Civil Depart-
ment of Appeal. Ali Szmajkiewicz, a son of Imam
Ibrahim Smajkiewicz, started to work for PZU; he
organized the Department of Commercial and In-
dustry Insurance in a PZU regional branch. Michal
Korycki worked in the hospitals of Gdansk. He was
a doctor, a graduate from the Medicine Faculty of
Stefan Batory University in Vilnius. With the pass-
ing of time, the Polish Tatars took up maritime jobs
they had never done before, such as Raszyd Alijew-
icz, an ocean-going captain, or Bekir Milkamanow-
icz, a long-term telegraph operator on the PLO (Pol-
ish Ocean Lines) ships.

Since 1946, the Muslim Community in Gdansk
has operated as a port for the Muslim Religious As-
sociation led by Ibrahim Smajkiewicz. The Commu-
nity had not had any legal regulations yet.

In 1953, Ibrahim Smajkiewicz died, and he was
buried in the Garrison Cemetery in Gdansk on Hen-
ryk Dabrowski Street. Due to an agreement with the
cemetery board, a Muslim sector was assigned that
still exists today. Ali Smajkiewcz, his son, took over
imam duties, and Lut Micha, the Imam of Bialys-
tok together with Bekir Radkiewicz, the Imam of
the Tatar parish in Gorzow Wielkopolski, came to
Gdansk if necessary. The young generation of Tatars
led an intensive social life as a substitute for former
social activity.

In 1955, Emir Tuhan Baranowski became the
new chairman of the Muslim Religious Association
in Poland. In 1959, in turn, the 1% Muslim popula-
tion census in Poland was conducted by the Supreme
College of the Muslim Religious Association. The
census revealed that one hundred and forty people of
Tatar ancestry professing Islam were living in Gdan-
sk and Elblag. Upon this group’s request, the All-
Polish Muslim Congress decided to form the Mus-
lim Religious Commune with its registered office in
Gdansk, which formally was set up on 20 September
1959. The Muslim Religious Commune is a part of

the Muslim Religious Association. Its legal status
was obtained by the decision of the Regional Na-
tional Council in Gdansk of 28 April 1960, Ref. No.
IV 576/60. According to the Statutes, the Commune
is led by a board whose number has changed but has
been consistently staffed. The Board term lasts for
four years with the possibility of an extension. The
ultimate authority of the Muslim Religious Com-
mune has been vested in the General Assembly of
the Members with the right to vote for anyone above
18 years old. Every Polish citizen of Muslim faith
could be a Commune member. The membership has
been extended to other states’ citizens with the right
of permanent residence in the Polish Republic. From
1959-1961, the chairmen of the Board were succes-
sively: Leon Chazbijewicz; Alexander Jeljaszewicz,
a retired cavalry captain later promoted to the rank
of major and a former commander of the last squad-
ron of the Tatar cavalry in the Polish Army — the
Tatar Squadron of the 13" Wilno Uhlan Regiment;
and Bekir Szabanowicz. During the process of set-
ting up the Commune, the imam position was va-
cant. Maciej Chalecki who was chosen for this post
resigned soon because of accommodation problems.
He went with his family to Jelenia Goéra. In 1963,
Bekir Jakubowski was appointed to this position but
also was forced to quite due to workload. It must
be mentioned that all positions in the religious com-
mune were performed without financial reward as a
public service. The next imam, Adam Szabanowicz,
gave up his position in 1965 because of the necessity
to leave Gdansk. From 1956 to 1967, the imam post
was vacant. The duties were fulfilled by Ali Sma-
jkiewicz on an ad-hoc basis. From September 1967
to September 1984, Ali Smajkiewicz, a graduate
from the Law Faculty of Stefan Batory University in
Wilno, was the imam. From September 1984 to Sep-
tember 1995 Bekir Jakubowski served as an imam,
whereas from November 1995 to September 2004,
Selim Chazbijewicz was the imam. Since 2004,
Hani Hraisz has taken up the imam’s duties. He is
an immigrant from Palestine with Polish citizenship.
Maciej Milkanowicz was the long-standing chair-
man of the Muslim Religious Commune in Gdansk
from 1962 to 1971. He also allowed his flat on Ro-
botnicza Street in Gdansk to be used for religious
needs, prayers as wells as meetings and lectures. The
religious gatherings of the Muslim Religious Com-
mune were also held in Gynia-Ortowo on Perkuna
Street at the house of Eugeniusz Szczgsnowicz, and
at Alekander Bajraszewski’s flat in Gdansk on Wie-
niawski Street.

All these members of the Commune gave their
houses and flats for free to meet the ad hoc needs
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of the community, bearing a burden as their places
were adapted for joint prayers and gatherings. Be-
tween the years of 1971 and 1974, Ali Smajkiewicz
was the Commune chairman, while from 1974-1977,
imam Adam Alijewicz served as the chairman. In
1977, the next chairman was Konstanty Mucharski
and in 1979 these duties were fulfilled by Dzemila
Smajkiewicz-Murman, a pediatrician. She was the
chairman for several terms until 2004 and suc-
ceeded in consolidating and integrating Commune
members as well as promoting religious-cultural
developments. In 2004, Tamara Szabanowicz took
over the responsibilities of the chairman. Until the
formal registration of the Muslim Religious Com-
mune in Gdansk, its followers worked to obtain a
place to meet their needs or a building plot to build a
new religious center. In 1983, the Board applied for
permission to build a mosque in the future, and sur-
prisingly, the authorities did not deny but accepted
their proposal. The Board picked a location on the
corner of Polanki and Abrahama Street from many
others which were available because of the good
tram network. The building site, covering 1008
square meters, was granted in perpetuity to the Mus-
lim Religious Commune by Decision of then Mayor
of Gdansk on 26 January 1984, Notarial deed No.
709/84. The decision to construct a mosque was is-
sued on 6 January 1984, whereas the construction
permit was issued on 31 October 1984. The Muslim
Religious Commune formed the Mosque-Building
Committee. The Committee possessed the legal
statue and operated independently from the Muslim
Religious Commune and the Supreme College of
the Muslim Religious Association. The Committee
consisted of Stefan Bajraszewski — the President;
Ali Milkamanowicz, Stefan Muchla — treasurer and
accountant; and Tamerlan Pottorzycki, Dzemila
Smajkiewicz-Murman, and Bekir Jakubowski as
members.

On the 29th of September 1984, there was a
ceremony to lay the foundation stone for the con-
struction. It has to be noted that the construction
stimulated the revival of Tatar ethnic and religious
traditions as it was a center of activities aimed at
them. It largely extended the existence of the Tatar
community and its self-identification. The mosque
construction was supported by the Muslim World
League from Saudi Arabia, the Grand Mufti of
Lebanon as well as the Committee of Muslim States
Ambassadors for the Support of the Polish Muslims
including the ambassadors of Turkey, Egypt, Indo-
nesia, Morocco and Algeria. The Turkish Ambassa-
dor was the first President of the Committee. The re-
ligious commune also began to learn religious rules;

this religious training had been given sporadically
before. The Mosque was named after Jamal al-Din
al-Afghan, a Muslim philosopher from the middle
of the 19" century and the founder of Islamic Mod-
ernism. The Mosque opening ceremony took place
on 1 June 1990 with the participation of representa-
tives from the authorities, the Catholic clergy in the
person of Tadeusz Goctowski who was the Roman
Catholic archbishop, the ambassadors of Muslim
States in Poland, and the delegation of Kashubian-
Pomeranian Association.

In 1992, the Tatar Union of the Republic of Po-
land was founded, while during the inter-war period
it existed as the Cultural — Educational Religious
Union of Polish Tatars in the Polish Republic from
1926-1939. This Union brought back publishing
with ‘Rocznik Tatarow Polskich’, a continuation
of ‘Rocznik Tatarski’. The Union was very active
organizing integration gatherings, meetings, confer-
ences, and cooperation with the Tatars from Lithu-
ania, Belorussia, Crimea, as well as a different kinds
of meetings and initiatives connected with interreli-
gious dialogue which culminated in the summit of
the representatives of the Polish Tatar society and
Pope John Paul II in Drohiczyn in 1999. From 1999
to 2007, Selim Chazbijewicz was the Union Presi-
dent and had been editor-in-chief of ‘Rocznika Ta-
tar6w Polskich” since 1994. Obviously, the Union
of the Polish Tatars cooperated closely with both
the Muslim Religious Commune in Gdansk and the
Muslim Religious Union. Since 2004 the Union of
the Polish Tatars has been called the Union of Polish
Tatars in the Polish Republic.

It is worth noting that the Tatar minority cooper-
ated with the Gdansk Branch of the Union of Ukrai-
nians in Poland and other minorities in this region
such us Belarusian, Jewish, Karaim, Greek, and Ar-
menian. In 2004 and 2005, Pomeranian Ethnic Days
were organized under the patronage of the Marshal
of Pomerania. In 2004, the Days took place in Gdyn-
ia and Sopot — there was a presentation of traditional
outfits, ethnic cuisine as well as the performances by
Tatar, Ukrainian and Belarusian folk bands.

Culture, Religion, Assimilation

During the six hundred years that Tatars were in
the area of the Grand Dutchy of Lithuania and Po-
land, they created their unique culture and its char-
acteristics exclusively for the Republic of Poland
Tatar inhabitants.

The Tatar settlement in the Great Dutchy of
Lithuania and the Crown of the Kingdom of Poland
was a voluntary choice by this population. The Ta-
tar aristocracy and nobility received state privileges
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which made their social status the same as the gentry
of the Great Dutchy of Lithuania and the Crown of
the Kingdom of Poland. However, they did not pos-
sess the passive and active electoral rights, as infidels
and Non-Christians, until the end of the previous
Republic of Poland. The settlement of Tatar captives
in Ukrainia, Volhynia, and Lesser Poland has not left
a lasting impact. These captives, mostly baptized in
captivity, very quickly (by the second or third gen-
eration) entirely lost their ethnic distinctiveness.
Whereas voluntary settlers, mainly political refu-
gees, possessed religious and social freedom and re-
tained a sense of identity for generations. Since the
16" century, they were gradually Polonised and over
the years adopted the Polish language as a home lan-
guage. Since the 18" century, we can observe almost
complete language assimilation. Since then, the Ta-
tar people’s identity has been formed by the religion
of Islam and by broad religious culture, to the point
that the names ‘Tatar’ and ‘Muslim’ were treated
as synonyms. Being a Tatar meant being a Muslim
by this population’s common understanding. After
1945, and especially in 1980s, these terms began to
be separated because of the appearance of non-Tatar
Muslims in Poland. Previously, non-Tatar settlers
such as Turkish, Persians, Circassians and the Volga
or Crimea Tatars, assimilated fast with the Polish-
Lithuanian Tatars, not forming separate settlements
or social groups.

The Polish-Lithuanian Tatars’ culture was a syn-
thesis of an eastern Muslim culture and a Western
European one. Remote from the centers of Islam
culture, they formed the lively current Turkish and
Crimean-Tatar culture, to which they belonged to
due to their ethnic background. The Tatars often cre-
ated substitutes for Islamic forms of existence and
spiritual life, which over the time began to become
permanent both in spiritual and material culture.

The Polish Tatars spirituality was under the in-
fluence of the multiethnic and multicultural land-
scape of the Grand Dutchy of Lithuania. Losing the
ability to use the Tatar language during the 16™ an-
d17th centuries, which was lost completely by the
18th century, the Tatars have created their identity
mainly by the literature written by themselves, in
which the tradition of Islam is depicted in the Polish
language or Old Belarusian in the Arabic alphabet.
This literature existed in manuscripts which were
handwritten by scribes. A vast number of scientific
publications have been published recently about
the Polish-Lithuanian Tatars’ literature. A few lan-
guage and cultural layers can be distinguished in the
Polish-Lithuanian Tatars’ religious texts. The old-
est one was Chagatai language used in the Middle
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Ages, a Turkish dialect which was the language of
the Golden Horde. The next texts were in Old Ot-
toman, Ottoman, Old Belarusian, and Polish. Tak-
ing into consideration the chronology of narratives,
the thematic threads of The Golden Horde literature
were continually used as the foundation for all Mus-
lims plots. There were different types and genres of
this literature until the middle of the 20th century.
These genres were:

Tefsiry (arab.:x-uss)) - The name was also
pronounced as tafsir or tapsir which meant in Arabic
the explanation of the Qur’an and its existence in
Muslim culture, which included the Tatar Muslims
of the great Duchy of Lithuania. For the Polish-
Lithuanian Tatars they were manuscripts that were
handicraft pieces, bound in leather, often tanned by
a scribe, containing the Qur’an texts written in saf-
fron ink which was also made locally. The Qur’an
texts were written linearly, while below them in ital-
ics were comments and explanations in Polish or the
Belarusian Arabic alphabet. There were often cap-
tions indicating the translation from the Ottoman
texts in the margins of these books.

Tedzwidy (arab.: &z ss9) - Also called Tajwid or
Tajweed, these are coursebooks for learning how to
read the Qur’an, including the rules of intonation,
pauses, ways of reading, vowel vocalization, ways
of realization, phonetics, and musical features of the
Qur’an text form.

Kitaby (arab.: <lole) — The word kitab is Arabic
for ‘a book’. In this case, they were sets of different
content taken in the form of the Old Polish genre,
silva rerum (Polish: sylwa, ogrody), containing reli-
gious literature: edifying allegories, stories from the
life of the prophet Muhammad (which is known in
the Muslim word as a separate genre — sirat), stories
about other prophets, legends and religious tales,
poems, magical recipes, the Tatars rulers’ histories,
explanations of dogma and the rules of the Islam re-
ligion, as well as prayers, local tales, local legends
and stories. Kitab was a huge manuscript, often in
A4 format, which used summaries called potkitab
or polkitabek.

Chamait (arab.: zagd) - In Arabic the term
means ‘something which is carried’. They were
prayer books, including the most recited prayers,
their five-time daily order, pleading and supplica-
tory prayers, and calls from the Arabic dua (arab.:
3¢ ls), which was pronounced by the Polish-Lithu-
anian Tatars in a Slavicized form - duaja, duajka,
the last one as a diminutive. Chamait could also
contain calendars, magic healing recipes, a list of
ominous ‘unwanted days’, and dream dictionaries.
The language of these texts was mainly Polish or
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Belarusian, but explanations, comments and de-
scriptions were written in the Chagatai language
and in Old Ottoman. Arabic was used in the case of
prayers and other strict ritual texts.

As one can notice, there was not a significant
difference between chamait and kitab texts, there
were no legends, tales or myths in the first one and
it was less spacious and handier as per the name.
There were so called chamaity mollinskie for the
use by Imams or clergymen containing mainly a
detailed description and order of ritual procedures
and accompanying prayer texts.

Another genre or subgenre of chamail was
chamait fatdzejski used by fatdzeje or fortune-tellers,
witch doctors existing in the Polish Lithuanian
society until the middle ofthe 20th century. The name
originated from the Arabic word fal’ (arab.: <lJ)
meaning a divination, with the added ending — dzy,
which means among others a feature. The Polish-
Lithuanian Tatars pronounced it in a Slavicized
way - dzej. Such chamait fatdzejski was used as a
book of magic and fortune-telling. It consisted of
prediction rituals, magical medical recipes, rites
to remove mental diseases, rain making, etc. The
literature of the Polish-Lithuanian Tatars swung
between the traditions of folk and high literature,
serving not only as a substitute of the lost language
of folklore but also as a peculiar system of education
and generational memory, becoming an important
place for ethnic and religious self-identification. The
last genre of this literature is duatar, pronounced
also as data wary. These were papers scrolls written
in saffron ink and put with the deceased into a
tomb. The rolls were up to three meter long with a
width of 10-20 cm. The smaller set of prayers was
carried on the chest in a leather pouch, folded into
the harmonica. This is why the Tatar people called
this religious talisman ‘hramatka’. There is a lot
of residue of former shaman beliefs and practices
which gained ‘Islamic” sanction, such as in the case

of Turkish Sufi practice, especially in the hurufije,
jesewijje and bektaszi schools.

Conclusion

In the 19th century, printed literature created by
the Polish-Lithuania Tatars developed. It was mainly
prose connected with this ethnic community’s
traditions and history. There were occasionally
historical works more or less based on the legends
of the Tatars in Poland and in Lithuanian. It is worth
mentioning a piece of work by Jozef Sobolewski, a
Polish Tatar and judge, published in 1830, which was
the first printed testimony of the Polish-Lithuanian
Tatars’ ethnic and religious awareness, and what is
most important is that it has been preserved. The
development of the Tatar literature and intellectual
movement, focusing the research on their own
history and defining a place in the modern era, is
connected with the publishing and coordinating
activities of mentioned above brothers — Olgier and
Leon Najman Mirza Kryczynski, and also essays
by the last one. The publishing house mentioned
previously in this article, ‘Rocznik Tatarski’, was
a basis for ethnic renaissance interrupted by the
outbreak of the Second World War.

The example of the Polish Tatars illustrates
the realistic possibility of creating a Muslim civil
society in the European Union. Tartars are gaining
high social status and full civil rights, which have
created the Tatar citizenship in Poland. This is a
very important finding for the Muslim community
of the EU today. This example can also become a
precedent for future social, political and experiments
in civilization concerning the coexistence of Europe
and Islam, the possibility of synthesizing both
civilizations and cultures. Polish Tatars create a
bridge linking the two worlds in terms of history.
This bridge creates a common space of life and joy,
as well as common values.
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