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The author, stopping on the functions of fairy-tale motifs in the Kazakh epos, its pays special atten-
tion to the nature of artistic images, which are based on mythological ideas. Researcher systematically
considered common motifs of fairy tales found in the eastern dastans. It is well known that fighting the
enemy forces such as the dragon, divas, witch-mystan, Zheztyrnak and other heroes dastans overcome
them. The reader is also well known that along with the central character in his long and difficult cam-
paign involving such powerful satellites, like a bird Samruk, holy Khizr, Perry, with whom the hero is
advised in difficult times, which perform the functions of his assistants. Therefore, the author turned his
attention to the functions and role of mythological characters in the literary system works, their descrip-
tion and the action in close connection with the people’s worldview. See these characters in the structure
of the eastern dastans for the researcher seems relevant. During the observation of the world of fairy tale
characters found Persian and Turkic plot similarities. However, the author notes, and significant, specific
elements in the structure of the Kazakh epos. Obviously, in dastans very common platitudes. The article
presents the views of other scientists on the role of international influence on the formation of motives
prevailing in traditional folk stories.
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Kaszak AactaHAapbIiHAAFbl MUPOAOTUSIABIK, YFLIM-TYCIHIKTEpAEH TyFaH beiiHeAep

Makanapa aBTOp Kasak, KMCCa-pAACTaHAAPbIHbIH, CIOXKETTIK >KeAiCIHAEri epTeriAik capbiHAAPAbIH
KbI3METIHE TOKTaAQ OTbIPbIM, MUMOAOTMSABIK YFbIMAAD Heri3iHAe TyFaH GeiliHeaep GOAMbICbIHA Ha3ap
aypapaAbl. LLbIFBICTbIK, KMCCa-AQCTaHAAPAA KMSIA-FaXKarblll MOTUBTEPAIH MOA Ke3AECETIHIH 3epTTeyLi
KiTi GarkaraH. AactaH KahapmaHblHbIH XaT KyLITepMeH: arnaahap, AMo, MbICTaH, >Ke3ThipHaK, CUSKTbI
>KaHAAFbILUITAPMEH KYPECIT, YHEMI >KEHICKe XKeTimn oTbipaTbiHbl MoAiM. CoHbIMeH Bipre 6acTbl KerinkepAiH
y3aKKa CO3bIAFAH KMbIH AQ ayblp CanapblHAQ CaMYpPbIK, Kbi3bIP, MEPi CUSAKTbI MbIKTbl CepikTepi 60AATbIHbI,
OAQPAbIH COWMAEN aAaTbiHAbIFbI, KMbIH Ke3Ae 6aTbipFa Hafbl3 >KaHaLbIp, >KOPAEMLUI CUMATbIHAQ
JKYPETIHAIM OKbIpMaH KaybIMFa >KaKCbl TaHbIC. ABTOP OCbIHAQM MWDOAOTUSIABIK, KeMinKepAepAiH
LblFapMa >KeAICIHAEr OpHbl MeH KbI3METIHE, LbIFY TeriHe, MOPTPETi MEH aMaA-dpeKeTTepiHe, OAAPAbIH
€XKEeATT XaAbIKTapAbIH, TaHbIM-TYCiHiriMeH 6anAaHbICbIHA epeKile KOHIA OeAreH. MyHbIH 631 3epTTeyLliHiH
LWbIFBICTBIK, KMCCA-AACTAHAAPAbIH, KYPaMbIH KETKIAIKTI TYpAe TaHblFaHbiH 6Garkatca kepek. |3aeHyuui
Kerinkepaep aAemi Typaabl GasHA@FaHAQ MAPCbI-TYPKi CIOXKETTEPIMEH YKCACTbIKTApblH AQ €CKepTin
eTkeH. CoHbIMEH KaTap AACTaHapAbIH, KYPbIAbICbI KOHIHAE A€ HaKTbl GarkayAap GiaaipreH. MaceaeH,
OA AACTaHAAPAQ KalTaAaHATbIH OPTakK, >KalAapAbIH Ke3AeceTiHiHe 3ep caaFaH. MakaraAa XaAblKapaAbIk,
bIKMAAAACTbBIKThIH, )KEMiCi CAaHAAQTbIH CIOKETTEPAIH ABCTYPAI YATTbIK, CapbIHAAPMEH GANAAHBICHI TYPAAbI
A MiKipAep Ke3peceAl.

Tynin ce3aep: 3n0c, M1GOAOTHS, CIOKET, AeTaAb, (DAHTACTMKA, AACTaH, XaHp, MOTUB, 06pas,
Keninkep, ToTem, epTeri.
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O6pa3bl Ka3aXCKMX AACTAHOB, BOCXOASILLIME K MMC(DOAOTMYECKMM MOHSTUSIM U NMPEACTABAEHUSM

ABTOp CTaTbW, OCTAHaBAMBASCb Ha (PYHKLMSX CKa3OYHbIX MOTMBOB B CUCTEME Ka3axCKMX
AACTaHOB, CBoe 0coboe BHUMaHue obpallaeT Ha MPUPOAY XYAOXKECTBEHHbIX 06pa3oB, B OCHOBY
KOTOPbIX MOAOXEHbI MMPOAOTMUECKME NPEeACTaBAEHMUS. IccaeAOBaTEAb CMCTEMHO PACCMOTPEA YacTo
BCTPEYAIOLMECS MOTMBbI BOALWEOHbIX CKA30K, BCTPEYalolMecs B BOCTOYHbIX AacTaHax. XOpoLlo
M3BECTHO, YTO GOPSICH C TaKMMM BPAXKbMMM CUAAMM, KaK APAKOH, AMB, BEAbMA-MbICTaH, >Ke3TbIpHAK
U APYIMMM, TepoM AAQCTaHOB OAOAEBAlOT MX. UMTaTeAld Tak>Ke XOpOLO M3BECTHO, UTO BMeCTe C
LeHTPaAbHbIM MEPCOHAXKEM B €ro AOATOM M TPYAHOM MOXOAE YYaCTBYIOT TakKMe MOryLLeCTBeHHble
CNyTHUKM, Kak nTrua Campyk, CBSITOM XM3p, Nepu, C KOTOPbIMKU repoit COBETYeTCS B TPYAHbIE MUHYThI,
KOTOPbIE UCMIOAHSIOT (PYHKLIMU €ro NMOMOLLHMKOB. [103TOMy aBTOp yA€AMA CBOe 0co60e BHMMaHWe Ha
3TN PYHKLMM U POAb MUPOAOTMYECKUX MEPCOHAXKEN B XYAOXKECTBEHHOM CMCTEME MPOM3BEAEHMS, Ha
MX OMMCaHWe U AEMCTBUS B TECHOM CBSI3M C HAPOAHBIM MUPOMOHMMaHMEM. Pa3rasaeTb 3TU nepcoHaXkm
B CTPYKType BOCTOUHbIX AAQCTAHOB AASl UCCAEAOBATEAS MPEACTABASIETCS akTyaAbHbIM. B mpouecce
HabAIOAEHUS HAA MMPOM CKA30UHbIX repoeB OOHAPYXKMBAETCS MEPCUACKOE M TIOPKCKOE CIOXeTHOe
CXOACTBO. BMecTe ¢ Tem, aBTOp CTaTbM OTMEYAEeT M CyLeCTBEeHHble, CrielnruiUeckme 3AeMeHTbl B
CTPOEeHMU Ka3axcknx AacTaHoB. OUEBMAHO, UTO B AQCTaHax OYeHb YaCcTO BCTpevaloTcs oblime mecra.
B cTaTbe NpMBOASTCS MHEHMSI APYTUX YUEHbBIX O POAM MEXKAYHAPOAHOIO BAMSIHMS Ha (DOPMUPOBaHUE

MOTMBOB, ObITYIOLLIMX B TPAAMLMOHHbIX HALMOHAAbHbIX CIOXKETax.
KAroueBble caoBa: 3110C, MMAIOAOTMS, CIOXKET, A€TaAb, (pbaHTACTUKA, AACTaH, >KaHp, MOTMB, obpas,

repom, ToTem, ckaska.

The fairy tales come from mythological thinking
system of ancient people. The scientists that studied
the fairy tale storyline and motifs comparing with
“paleontological” information defined that on their
basis there were mythic concepts and traditional
events concerning them. However ancient myths
taken for the basis of fairy tales and their significant
parts lost their cognitive function and ceased to de-
scribe the historical and household reality, so they
gradually became the fantastic point attracting the
interest of the listeners. That’s why the folk showed
the time of the fabulous fairy tales using the words
as “erte, erte, ertede, eshki zhyni bortede” (that
means “once upon a time”) and so transferred it to
an indefinite time. The secret of getting a possibil-
ity to develop them freely changing and modifying
the traditional motifs of fairy tales is in it. Certainly,
fairy tale first develops in the frame of the definite
stable tradition peculiar to the folk art and then it is
filled with fairy stories that are the fruit of interna-
tional integration considered an interesting tale of
entertainment character by a narrator and listener.
Such fairy fantastic fiction that hasn’t lost its nation-
al character yet enriched the Kazakh dastans with
new stories, motifs, characters.

The life of the mythic creatures as fairy, samruk,
dragon, monster as well as the historical figures as
Edige, Bakhram, Eskendir, Zhusip, Suleymen that
were the basis for eastern epic poems — dastans de-
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picted of forever war between good and evil and
represented widely in the epos and fairy tales of
Turkic people.

The permanent place of the fairies in eastern
epic poems and legend-fables is Kap mountain and
Iranbagy. The daughter of the fairy says to Edige’s
father Maulimniyaz: “There is my habitation on the
other side of Kap mountain, along the headwater.
Find me there and let’s live happy together”. Seiph-
ulmalik looked for his beloved wife Badigulzhamal
travelling all over the world and hardly found her in
the garden of Iran (Iranbagy).

The main character falls in love with the daugh-
ter of fairy having seen her in his dreams or her
beautiful appearance in the picture. The hero gets al-
lowance from his godfather or parents and his travel
of looking for a girl ends with his marriage to a fairy
girl. The appearance and portrait of the fairies in
these dastans are close, similar to each other. Mostly
they have long hair, wonderful figure, fair skin and
flying wings. The full description of the fairy is rep-
resented in the poem of Nurtugan zhyrau “Edige”:

Biz peri degen halyqpyz,
Perishteden tomendeu.
Adamnan artyq ylesi.
Naryz taza bolady
Perizattyng keudesi...
Peri halqy yshady,
Ozgerilip bolymy.
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Qoltygynyng tesigi

Yshatyn qanat oryny...

Basqasyn kor, bolmajdy

Etegin peri koruge,

Solaj qyp qydaj zharatqan.
Qajymdap suda zhyzuge...[1, 141]

In the legend-fables and epic poems the fairies
have an ability to turn into swan, sometimes dove.
The fairies settled on water basin leave their wings
on the shore to swim in the water. The character
steals the clothes of a girl. The fairy whose clothes
are stolen stay by the side of the fellow until she
gets her wings back. The fairy tells the fellow where
she will be showing her place of residence and flies
away. The main character that overcomes a lot of
difficulties on the way achieves his aim at the end of
the composition.

However in the dastans based on pure eastern
stories the way of interacting of fairies with the
surrounding people isn’t far different from the hu-
man behavior. Fairies have a tremendous palace
and loyal servants. The caregiver fairies take care
of children, in the family the elder is always given
honour. For example, in the dastan “Seiphylmalik”
the main character gets the grandmother’s blessings
to be with Badigulzhamal and requests her to ask for
allowance from his father. The fairy’s father giving
his daughter in marriage made a big feast. He gives
his daughter the fabulous dowry. In this case the po-
ets describe the society where they live designating
the environment of fairies, they don’t go far from
the reality.

In eastern dastans there is no information about
men of fairy society. But fathers of fairies aren’t dis-
regarded. The fact that Lazzatbal’s father Mystal,
Gulbakhram’s father Akhmar in “Malik Khassan”
are fairies is always mentioned. In “Seiphylmalik”
the father of the fairy Badigulzhamal Shahbal pro-
claims a war upon the jins that have abducted his
son-in-law Seiphylmalik.

In the plot of the eastern epic poems — dastans
there is no word of the descendants of human and
fairy married for love. But in most of Kazakh epic
and legend-fables the mother of the main character
is a fairy. For example, in one of the versions of the
poem “Edige” the fairy flies into the sky saying to
Baba hairy Aziz “I am carrying your sixth-month
unborn child. I will leave your child near Kumkent
city, find it yourself. Baba hairy Aziz finds his son
in a silk wrap near Kumkent city looking for him
on the bank of the river Nile”. He gives his son the
name Edige, as he was born in unknown place and
day. According to the folk legend Asan kaigy is the

descendant of the fairy. They say even the father of
Akan seri who lived in more recent time Koramsa
was a man dealt with the fairy himself.

Such mythical motifs came from the notions that
there had to be something mysterious in the blood
of outstanding people. So meeting of the main char-
acters with the mythic figures is a particular story
in the epic world. Therefore this motif plays a spe-
cial role in the formation of Kazakh epic and eastern
epic poems-dastans.

Only in one myth an one-eyed monster was born
as the result of the marriage of a human and fairy.
This case is described in “the book of Korkyt ata” as
followings: ... A shepherd named Aruz met several
fairies astrand and was in a contact with one of them.
The fairy said to take his child a year later. In a year
the Oghuz people moved back to their high mountain
pastures. The shepherd saw that very hill with the sun
rays shining on the shore. At that time the fairies that
came flying to the shepherd said giving him his child:
“You are endangering the Oghuz people” [2,128].
This child was a boy named Tobegoz that became a
man eating monster over the years.

One of the mythic characters widely spread in
Turkic, Persian dastans and fairy-tales is Samruk
bird. It is regularly mentioned in the fairy tales and
dastans with fantastic stories as well as dragon, jin,
monster, fairy and jin. For instance the stories with
the participation of the bird Samruk are of great im-
portance for the framework and structural system of
the dastans as “Seiphylmalik”, “Malik Khassan”,
“The bird Samruk™ and the fairy tale “Ertostik™.

“Samruk (Simurgh) is called in the Avesta as
Meregho Saena (the bird with great wings). When it
rises to the top of the mountains it fully covers them
with his wings. This bird roosts on the tree which
stands in the sea Vouprukasha. A lot of researchers
think that this sea must be the Caspian Sea” [3, 52].

Persian people seem to be a great number of
myths about Baiterek (Tree of life) where Samruk
nestles. Different medicinal plants grow from its
branches and seed. According to the legends wen
Samruk settles on the tree thousands of branches
with their seeds fall down and after the bird flies
away thousands of branches grow again.

The main goal of the Samruk bird in dastans and
fairy tales is to conquer the distance and transmit
the main character from one world to another one.
For example, it pulls Ertostik out of the underground
kingdom and flies to the sky of seven layers for sixty
days to take Malik Khassan to the place where he
wanted.

Even if Samruk took enough food for the jour-
ney, all food reserve had run out before they got to
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fairies’ land. Malik Khassan cut meat of his thigh
and gave it to the huge bird.

In the eastern epic poems-dastans Samruk is de-
scribed as a loyal to friends, able to repay a kind-
ness bird. In the Kazakh fairy tale “Ertostik” and
Kyrgyz epos “Er Toshtok”, the dastan based on the
eastern motif “Malik Khassan” the main hero saves
the nestlings of the bird Samruk killing the dragon
under the poplar tree that used to eat the nestlings
every year. Samruk that came from the long journey
was glad for his heroic deed and agreed to take him
to the sky.

“Er Tostik” The great imperial eagle swallows
Tostik and brings him back. This scene is repeated
in the Kazakh fairy tale “Kan baba”. G.N. Ponanin
writes “It is known that the scene of swallowing the
hero with inoffensive purpose as Samruk swallows
Kan baba often occurs in the Kazakh fairy tales: |
have heard several Kazakh fairy tales where an old
mother swallows the wandering hero and brings him
back. In the result of such behavior the hero is con-
sidered as a son of the old woman”.

The ethnographic basis of the story that takes
place in the heroic and fairy tales is obvious. In the
Kazakh society in order to adopt a relative’s child a
childless mother gives a breast to a child or makes
a child pass through her legs to show as if she has
given birth to this child. We think that in the behavior
of Samruk in the fairy tale there is a trace of totemic
beliefs of godly religion.

There are the episodes showing the healing
ability of the bird Samruk in the epic about
Rustem widely known for Turkic and Persian
people. Young Zal falls in love with the daughter
of the ruler of Kabul city Mekhrab named
Rudabe. But Zal’s father doesn’t allow to marry
to Rudabe because she is from the family of
Zokkhanna. Only after the king of Iran Minugehr
and Zoroastrian high priests interposes into the
matter Sam Rudabe and Zal get a permission
to get married. Shortly thereafter Rustem was
born. Rudabe’s birth pangs were heavy. The bird
Samruk who came to aid advises to “cut the side
of Rudabe and get the baby”.

“Zhakhnamada” Rustem’s father Zal survived
owing to the bird Samruk. A child whose body
was covered with hair was born in Sams Family.
(He was named Zal because his hair was of white
colour. This in the Kazakh language means “shal”
(old man). Sam accepted it as a bad sign and that’s
why he felt embarrassed to recognize him as his
son. So on advice of his friends he took his child
to the Alborz mountains and left him there. Having
noticed the child Samruk settled him on the nest
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on the mountain peak and brought him up together
with his nestlings. Sam saw a dream. In his dream
one hero said that Zal was still alive in the Alborz
mountains. When Sam came searching for his son
Samruk descended from the mountains with Zal.
Giving the father of the boy his feather he said to
burn it if they needed him.

Dragon is one of the mythic creatures that
inspires the surrounding people with fear in epic
poems-dastans and fairy tales. Dragon in the
folklore of all people in the world is the most
dangerous monster. It is the very character that
spews fire and swallows whole camel. Dragon is in
arow of enemies for a human. In general the dragon
blocks the waterway with its huge body making the
people be in urgent need of water. The townspeople
give the dragon a girl as a sacrifice every year. The
main hero kills the dragon and saves both that girl
and the town. In the epic poems “Adil Zaiyt”, “Er
Begzat” the dragon wants to swallow the whole
town.

In the folklore samples dragon has three or seven
heads. The main character has to cut off all heads
while fighting with it. Sometimes the cut head rises
and becomes a dragon again. In the dastan “Shakir-
Shakirat” the hero doesn’t struggle with the dragon.
Shakir disguised as a girl cuts the dragon from the
mouth till the tail with his dagger when the dragon
swallows him.

One of the main characters in this work Shakirat
is a smart boy mastered the language of snake.
While looking at the dragon he reads an ayat saying
“Basmalah”. So he binds the tongue of the dragon.
In this part of the dastan there is given such dialogue
of the dragon and Shakirat:

Aydahar sol arada tilge keldi
-Beker jigit emessif bildim,- dedi.
Bir sibinday janimdi alma dedi,
Sakirattiil ayagina jigildi endi.

Sékirat ayttt: - Tilime konemisif,
Konbeseii os1 jerde lemisiii,
Alimina bereyin, bir qoy, bir qiz,
Sonimen jan saqtap jiiremisiii?

Ey, jigit, jarligifia endi kondim,

Qasietifi bar eken tilge keldim,

Jilda magan bir qoy men bir qizd1 ber,

Sen bolmasai bul sahardi jutar edim. [4, 182]

In the poem “Kybagyl” Akbilek rested by the
water was swallon by a dragon. It is written that this
happens because the girl’s father Adilbay cursed
him. Adilbay cursed his daughter opposed to the
father’s decision:
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Tilegifidi bermegir,
Kozifinifl jasin kormegir.
Joldasifinan ayirilip,
Qaygimenen efiiregir.

The jins in dastans and fairytales live in the
places where a human hasn’t stepped, only a
main character of fairytales can reach overcoming
different barriers. The jins in the fairytales and
the eastern epic-poems-dastans have underground
kingdom, town surrounded with fiery rivers, located
in the sky of seven layers that can’t be reached by
a human as well as fairies. Even in some tales it is
written that their location is the mountain Qaf or
Shyn mashynda. In the dastan “Malik Khassan”
there are the following lines about the beautiful
view of the town of jins:

Bir sahar korinedi jasil jawhar,
Kirpisi lagil, jaqut, 6nsen gawhar.
Adamzat munday sahar salgan emes,
Jarig1 kiindik jerden ottay janar.

Dastan and fairytale complement the image
of jin with other features. Jin in these genres is
described as a personality marked with his own
behavior. He is a creature with ugly appearance,
huge hairy body inspiring with fear. In the eastern
stories he is distinguished with an ability to go to
long sleep lasting for months and to change into
different characters. Moreover, the capability of
flying at high speed can be a surprise for readers.
For instance, in the dastan “Malik Khassan™ the jin
Ashtar searching for the main hero Khassan with
his followers going round the whole world several
times. In “Seiphul-Malik” the jins while flying
fight with the fairies headed by the king Shakhba.
They speak with each other as humans even the
fairies frightens in human language the captured jin
king saying “I will skin you alive and put out your
eyes”. They make the jin tell where Seiphulmalik
is kept after torturing him.

In dastans jins kidnap the beautiful girls and
have an intention to marry them but they don’t often
manage with it. In the work “Epic poem Dandan
Ibrakhimuly” the king’s son Dandan sultan returns
Narkez beauty captured by the jin with the help of
Malike. The jin in “Mynlyk-Zarlyk™ takes away the
daughter Kuralay from Karadau khan.

The fairies of Zarlyk Kamil coming to the
rescue won Karadau. However in the dastans based
on eastern stories there are the motifs about the
marriage between a human and jin. For instance, the
character of the dastan “Malik-Khassan” Khassan
marries the jin’s daughter Gainizhamal, in the dastan

“A thousand and one nights” there is a story about
that a huge jin keeps a beauty in his trunk and takes
with himself. In the fairytale “Golden Duka hero” a
monster sends by force the main character to bring
the jin’s daughter.

In the genres of adventure poems and fairytale the
main hero first catches the soul of the jin in order to win
him. The soul of the jin in the form of a dove is in the
trunk that is kept at the bottom of the sea. It is necessary
to hit the water with the ring of Suleimen king in order
to catch it. In the Kazakh dastan Seiphulmalik in this
way gets the trunk from the bottom and kills the jin
twisting the neck of the dove.

In the Kyrgyz epic poem “Er Toshtok” the main
character appears to be in an underground kingdom.
He makes a request to the jin’s wife to find out about
the place where the soul of her husband was hidden.
It turned out that his soul was forty birds hidden in
the trunk inside the golden fish living in the golden
lake in the place Altaik. The soul of the jin appears
to be the soul of these forty birds. Er Tostik finds
the trunk and kills all birds. At the same time the
dead body of the jin falls down on the ground. Jins
sometimes are like soldiers mastered the art of
war. “Shakhnama” provides about the great battle
with jins happened after the death of Siyamak. The
war organized against jins doesn’t have an aim to
revenge for the death of Siyamak, but to protect the
country from the invasion campaign of jins. The jins
in the mythological part of “Shakhnama” are the
most dangerous organized enemies of Iran that has
the ruler as Siyakh jin (black jin).

In “Shakhnama the character of white jin as well
as black jin is defined. In the Uzbek and Turkmen
dastans jins are divided as white and black jins. The
characteristics given to the jins in Shakhnama are as
following:

Alip diyular saharina attandim

Men olardi diyular emes, aristanga baladim.
Mingen ati arab attan kem emes,

Al erligi frandigtan kop basim

Bar sarbazin qas tobege ugsattim,

Jemtik korgen qabilanga baladim.

According to the hypothesis of scholars of
Persian studies jin’s image in Iranian heroic epics
appeared in the results of long wars of the newly
arrived Aryans and the tribes from Persian Gulf. The
social condition of the tribes seems to be poor. The
appearance of jins described in epics is close to reality.
The newcomers compare the people of tribes with the
hairy creatures for the reason that they always cover
themselves with uncultivated sheep skin.
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In the epic of Central Asian people ancient
mythological characters preserved until the present
prove that these people have ancient continuously
kept traditions. Moreover it enlightens about the
international cultural relations that are always
developed and updated. The Kazakh dastans
contributed to disclose the original reasons of

endless contradictions in household important
questions, clear up different factors of ethnic
relations between people, friendship and enmity.
We believe that saying about that big dreams of
an individual push him to display heroism and
justifying this idea using fairy stories are the
definite signs of art development.
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